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tically is identical with it1 has become attractive to the Western mind;
and, secondly, because of the ce strong parallelism—oftentimes ac-
tually verbal," between the teachings of the G-ita and those of the
New Testament.
But, unfortunately, objections have been seriously made to our
ideal, and others, too, are possible, of a character similar to what
Christian writers are wont to take to the Stoic standard of
morality.
It might, for instance, be objected that this ideal is too high and
impracticable, or that it is too cold and unemotional, there being an
utter absence of religious fervour ; it might be said that it improperly
advocates indifference to family ties and to matters concerning the
practical life of man, that it discourages the virtue of patriotism, and
leads to a life of Quietism, based upon a pessimistic view of nature
and, as such, is of no practical value at all.
The first of these objections has been taken to Stoicism, which is
much akin to the Indian system in this respect. It is said that the
ideal  is one of   <{ unapproachable perfection," " unpractical
and even impracticable,"  and that if any one professed
himself to have realised it, he would justly expose himself to
ridicule.
This is not a matter on which any argument could be usefully
employed. Whether such a life as is portrayed in the BIiagvat Gita
and other sacred writings of the Hindus is possible, can be best answered
by another question whether such. a life has, as a matter of fact, been
lived, or no ; and if the answer to this last question be in the affirmative,
that ought to settle the other question. The Indian literature—both
ancient and modern —teems with instances of complete self-sacrifice
and devotion to truth, and justice under the most trying circumstances.
And I feel <c washed in better moral air " in mentioning, with. rever-
ence, the names, for example, of Bali, Janaka, Eilma, Harischandra,
Bharat, Bhishma and Kama, of Ohaitanya, Kabir, Nanak, Gum
Govind, Jamirdan, Eknatha, Kamdas and Tukaram, and referring
generally to other saints who flourished between the 12th and 18th
centuries of the Christian era.
1 No doubt Buddhism is less meta-   no difference in tlie practical ethics ot
physical and less mystical, but this makes   the two systems.

